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EXCLUSIVE SALVATION. 
We are not of the number of those who feel themselves 
insulted when told by Roman Catholics that there is no 
safety outside the Roman pale, or who conceive that they 
have a right to be angry with the Roman Catholic friends 
who warn them that their position is a dangerous one. 
On the contrary, if the thing be true, it is only kind of 
Roman Catholics to tell us of it. If our souls are really 
in danger because we do not submit to the Church of 
Rome, that danger is not caused by those who tell us of it ; 
and we ought rather to be obliged to them for not permit- 
ting us to go on in the way to destruction without receiving 
any warning. 

But although those who sincerely believe that there is no 
salvation out of the Church of Rome are not uncharitable 
in telling us their belief, provided they do so in a Christian 
spirit; yet the belief itself is one which is very likely to 
make those \*ho hold it uncharitable. Indeed, <a man 
penetrated with real love to his fellow Christians, and 
having just notions of the infinite love of that God who 
spared not to give even His own Son as a sacrifice for the 
souls of men, is not likely to believe without very good 
reason that that same God consigns men to everlasting per- 
dition for being unable to believe doctrines not contained 
in Scripture, and which the ancient Church never taught 
as essential to salvation. And one who has persuaded 
himself that those who hold opinions different from his 
own are enemies of the Supreme God, whom He will 
punish with eternal misery, is under strong temptation io 
entertain bitter and unkind feelings towards those whom 
he regards as the enemies of God. He will, at least, think 
himself justified in inflicting any amount of temporal 
punishment, even to tortures and death, if hesupposesthat 
by such punishments in this life he can repress opinions 
which will be visited with eternal misery in the next. He 
will regard the propagator of these erroneous opinions, 
however sincere he may be in the belief of them, with an 
intensity of hatred far beyond that which he feels towards 
the poisoner and the assassin ; for he will reason that those 
who plot the murder of men's bodies are not deserving of 
to much hatred as those who aim at the destruction of 
men's souls. So it is that the word " miscreant,'' which 
in its derivation only denotes a man who holds an erroneous 
faith, has become in modern language one of the strongest 
terms tb express Contempt and abhorrence. And we own 
that our Own practical knowledge of the Roman Catholic 
doctrine of exclusive salvation is much less frequently de- 
rived from affectionate warnings Of our Roman Catholic 
friends than from polite letters, io which the writers express 
the utmost satisfaction in the thought that the Editor of 
the Catholic Layman will be roasted in hell fire for ever. 

We know it is unfair to condemn any doctrine because 
it happens to have beerr abused ; and we admit that we 
should not be warranted in inferring that the Roman 
Catholic doctrine of exclusive salvation was untrue 
merely because it has led to grievous breaches of Chris- 
tian charity on the part of those who hold it. The doc- 
trine most stand on ft own merits; If sufficient evidence 
can be brought forward in its favour we must receive it 
as true; but if not, we not only reject it, but feel indignant 
with those who limit the mercy of God with restrictions 
which He has not Himself imposed on it. 

Roman Catholics, however, are often heard to argue 
that we ought to join their Church simply because she 



holds this doctrine, and even though she produce no 
satisfactory evidence in its favour. They say that since 
we admit that men may be saved in the Church of Rome, 
and they deny that men may be saved in our Church, we 
ought, in order to be on the safe side, to join that com- 
munion in which, by the confession of all, salvation may 
be obtained. This argument, it will be observed, rests 
altogether on the fact that the Church of Rome holds 
this dogma of exclusive salvation, and apart from any 
proof of it. By the same rule we might be required, for 
safety's sake, to give way to the pretensions of any sect 
which had courage to threaten damnation as the penalty 
of our non-compliance ; and it would be waste of time to 
endeavour to found our belief on reason and evidence, 
since we should be liable in a moment to be bullied by 
threat and bluster out of our religious convictions. 

For ourselves, we must say that this very dogma which 
is used to scare timorous and selfish people into the 
Romish communion is, to our minds, one of the greatest 
difficulties in the way of accepting the teaching of that 
Church. For we Protestants are asked to secure our 
own salvation by abandoning all hopes of the safety 
of those nearest and dearest to us. We are asked to be- 
lieve that the mother whose tender care nursed our 
earliest years ; the father whose wise counsels guided our 
entrance into manhood ; the brothers and sisters with 
whom for so many years we have shared all our joys and 
sorrows ; the friends whose love and esteem we most 
value : that these are all hated by God, and that such of 
them as have been removed from this world are consigned 
irrevocably to perdition. It is painful enough to think 
of the possible future condition of those whom we have 
known and, perhaps, loved, but yet who, having lived a 
thoughtless and ungodly, if not a vicious life, have left us 
but slender grounds for hope of their future blessedness. 
In such cases we can only comfort ourselves with ihe 
hope that repentance may have taken place unknqwn to 
us ; while, on the other hand, if it should have been the 
case that they have obstinately hardened themselves to 
the last, and rejected all God's offers of grace and mercy, 
our own hearts tell us that their condemnation is just. 
That the consequences of unrepented sin should endure 
in the next life for ever is a thing which it may be pain- 
ful to our feelings to dwell upon, but still one which our 
judgment and conscience forbid us to venture to pro- 
nounce untrue. But the case is different when we are 
asked to believe in the eternal damnation of those whom 
we have known to have lived not in forgetfulness of God, 
but in constant desire to do His will ; not in dissipation 
and vice, but in acts of charity and beneficence to their 
fellow-creatures ; whose whole confidence has'been placed 
in the blood and sacrifice of our Lord Jesus Christ, and 
whose hearts have been constantly lifted up in thankful 
devotion to Him. Which of our Protestant readers is 
there who does not number among his acquaintance some 
Protestant friends whose holy and Christian lives attest 
that they are indeed followers of Jesus ? Shall we say 
that the graces exhibited in their life are only the fruits 
of their own corrupt nature, and not the fruits of the 
Spirit of God ? When we see men obtaining repeated 
victories over selfishness and other besetting sins ; when 
we see them gaining fresh conquests over the world, the 
devil; and the flesh, it appears to us almost blasphemy 
against the Holy Spirit to deny that this is His work, as 
well as folly to imagine that Satan can be divided against 
himself, and that victories over his kingdom can be ob- 
tained by those who are still his willing subjects. And 
when once we admit that they have been constant par- 
takers of God's grace here— that they have, indeed, 
walked -with God, and been constant followers in the 
footsteps of His Son— how shall we suppose that they will 
hot continue hereafter to dwell in the favour of God* or 
how Shall we imagine that death can separate them from 
that love of Christ which animated them in this life. 

We believe, then; that a Protestant who should allow him- , 
self to be scared into the Romish communion by this threat 
of exclusive salvation would find himself soon in a very 
precarious position. The very first thing his new Church 
would demand of him, as the condition of his salvation, 
would be, that he should believe implicitly all doctrines 
which she might propose to him; and, in the first place, 
this very ductriney that; outside the true Church there 
, can be no salvation. But if he has any affection for 



those he left behind him, this doctrine, which had at first 
made him uncomfortable in the Church of England, will 
make him not less uncomfortable in his new Church. 
! And we can hardly think but that his belief in it must 
suffer shipwreck when, as may happen, he is summoned 
! to follow to the tomb a beloved parent who has continued 
1 steadfast in the faith which he has abandoned as heresy. 
He may have personal knowledge of her 'real and un- 
feigned piety ; sorrowing widows and orphans assembled 
round her grave may bear witness to the good actions 
: that she did ; and how can he fail to receive comfort from 
those solemn once familiar words which bring comfort to 
the rest of the mourners, and speak of the sure and cer- 
| tain hope of a resurrection unto eternal life. Yet, if 
1 in such a scene he loses his faith in this one narrow and 
' intolerant article of his creed, the whole foundation of 
' his faith is undermined ; since if he once permit himself 
to accept some articles propounded to him by his Church 
' and reject others, he ceases to have the faith in her 
teaching which she requires, and is as much exposed' io 
her threats of damnation as if he had not joined he* 
communion. 
| It may be said, however, that this doctrine of exclu- 
sive salvation is not peculiar to Romanism. We our- 
[ selves hold that there are doctrines, by rejecting which 
! men peril their everlasting salvation. We ourselves - 
1 maintain that beside the name of Jesus there is nottjs 
' other given in heaven or in earth by which men can be) 
1 saved. And certain it is that the Word of God makes 
known to us that this is the only way of salvation. He 
is the only door through which access to eternal life can 
i be obtained. Yet it is not for us to limit the mercy of 
{ God, nor can we say whether the salvation which 
[ Christ has purchased may not be extended to those who 
! have not heard His name. And even in the case dif 
i those to whom the truth has been published, and Who 
1 have rejected it, we cannot always presume to say how 
r far the rejection may be due to intellectual weakness' — 
how far to moral guilt ; and while we warn those Who 
turn away from the truth, of the danger they incur, arid 
the certain privileges they forego, we leave it to One 
wiser than we to pronounce on them a sentence of con- 
demnation. Shall not the Judge of all the earth do 
right ? As we grow older and more thoughtful we grow 
more tolerant in our judgments. It costs the child or 
the uneducated person no struggle to believe in the 
eternal damnation of all that do not think precisely as 
he has been taught. As our years and judgment grow 
more mature our requirements become less severe, and 
we learn at length the wisdom of not imposing on 
others any conditions of salvation, unless it can be clearly 
shown that God Himself has imposed the limitations in 
question. 

But, at any rate, the difficulty which Protestants 
may feel as to the possibility of the salvation of infidels 
or heathens is vastly less than that which a Roman 
CathoUc convert must feel as to the safety of his Pro- 
testant relatives. In the former case the difficulty is 
only how those who live moral and virtuous lives can be 
lost ; and we have too constant experience of the short- 
comings and inconsistency of the best of men to venture to 
make a claim on the score of merit for the most virtuons 
and moral man, whose good works have had no deeper 
source than his own natural character. But the difficulty 
we have pointed out m the latter case is, that any Rorrtan 
Catholic intimately acquainted with pious Protestants 
' must acknowledge in them something more than heathen 
morality, and must own that there are to be found in 
them unequivocal marks of the supernatural grace of 
God. , 

Dr. Newman fully admits this fact, and attempts to 
explain it by laying down the Roman Catholic doctrine 
of grace as follows (Lectures on Anglican Difficulties, 
P..T0):- 

" Grace is given by the merits of Christ all oyer the 
earth ; there is no comer, even ofpagaaism, where itisnot 
present — present in eacn Heart of man in real sufficiency 
for his ultimate salvation. Not that the grace presented 
to each is such as at once to bring him to heaven, but it is 
sufficient for a beginning. It is sufficient to enable him to 
plead for other grace, and that second is such as to impe- 
trate a third grace, and thus the soul is led on from grace 
to grace and from strength to strength, till at length it is 
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so to say, in very sight of heaven, if the gift of per evcr- 
ance (loci hut complete the work. Now here observe, it is 
not certain that a soul which lias the first grace will have 
the second : the grant of the second depends on its use of 
the first. Again, it may have the 'first and the second, and 
yet not the third, or from the first on to the nineteenth, and 
not the twentieth. We mount up by steps toward Col, 
and, alas ! it is possible, that a soul may lie courageous and 
bear up for nineteen steps and faint at the twentieth. Nay, 
further than this, a soul may go forward till it arrives atthe 
very grave of contrition— a contrition s;> loving anil sin-re- 
nouncin.- as to bring it at once into astute of reconciliation, 
and clothe it in the vestment of purity, andyetit may yield 
to the further t'ials which beset it, and fall away. 

"Now, alt this m.iy take place even outside the Church ; 
and consider what at once follows from it. This follows 
in the first place, that men there may be— not Catholics — 
really obeying God and rewarded by Him, being in His 
m*o»r, with their sins lorgiven, and with a secret union 
with that heavenly kingdom to which they do not visibly 
belong, who are. through their subsequent failure, never 
to, reach it. There maybe those who are increasing in 
(Race, and knowledge, and approaching nearer to the 
Catholic Church every year, who are not in the Church, 
aiad never will be. The highest gifts and graces are com- 
patible with ultimate reprobation. . . We do not think it 
■eqessary to carp at every instance, of supernatural ex- 
cellence ainpngProtestants when it comes before us, or to 
espbun it away ; all we know is, that the grace given 
therpiiintended ultimately to bringthem into the Church ; 
and it it does not tend to do so, it will not ultimately 

JKlfit tlu-tn." 

, Is. this passage, in which Dr. Newman expresses himself 
ujitb his usual evasiveness, he frankly admits that super- 
natural grace is communicated outside His Church, but he 
4oes not sta(c distinctly whether or not the grace ofper- 
stjverancecari.be, had outside his owu communion. If it 
CAD, tbe.. doetr in« of exclusive salvation is abandoned. We 
gather, therefore, tlut the writer believes that it cannot, 
and that' according te the dictum, which, if we remember 
right, he quotes in another place, "everything can be had 
OtUeitle lite C/mrchexcept salvation,-" 

And yet this dietom (appears to ut; paradoxical and raon- 
stsous. We are asked to believe that the multitudes of 
holy men and women who die eyery year in. the com- 
munion of our Church ; have "really obeyed God and been 
rewarded by Him ; have been in His favour; have bad their 
slnrforpiyep ;" Uave spent their lives pn this earth in His 
love aiid.fear ; and yet that they will be visited by Him 
wjth everlasting destruction. Wben we hear such doc- 
trines as ihi) we seem to hear the very voice of' the false 
prophets of pldi wbom-God rebuked : " With lies ye have 
made tbe heart of tbe righteous sad, whom I have not 
made sad." 

Wa.cannot furbeax toga on to eite tbe Ijne of argument 
tpfcioh.Dr. Newman, next pursues. We .must uromise 
that his lectures are addressed altogether to. those of the 
ISractite party, who had followed fas teaching, up to the 
.point where he left the Church, of ■ England, and whom, he 
sow endeavours to persuade to come with him tbe rest of 
tbe way, Tbe argument is then briefly this, that - if tbe 
presence of grace in tbe Ghureh ef England were a proof 
e# the possibility of salvation, in- that communion, they 
wonld in consistency be reduced to tlie absurdity of ad- 
mitting' the possibility of salvation of Methodists, Inde- 
pendents,, and such like. 

After dwelling at length on tbe striking proofs of grace 
exhibited by John Wesley and his followers, he goes on — 

u Or to turn to other communions, whom have you with 
th* capability of greatness in them which. shew themselves 
in- the beanvolent zsai of Howard the philanthropist or 
Elizabeth Fry ? or consider the almost miraculous cower- 
aion and subsequent life of Colonel Gardener, Wby„«ven 
tkLButryan, with bis vivid dreams when a child, kis-eoo- 
vacsion, his conflicts with Satan, bis preachings mid im- 
prisonments, however inferior to you in discipline of mind 
and knowledge of- tbe truth, is in the outline- ef bis history 
mora apostolical than, you. i ' Weep not for me,' were his 
last words, as if be had been a saint, ' but (or yourselves. 
I-ge u> the father, of e*r Lord^esus Christ, who, dpabt- 
sess, through the- mediation of" His Son, win receive me, 
tJrougli a sinner, wben .we- shall ere long meet te sing the 
mrw.songv and.be happy forsvea.' . Consider tbe thousands 
otJdeath-bedB.rf.thssein.andotttof.the-EstablishmeBtwho,, 
Ht*h< scarcely one sentiment of religion t in common with- 
rtfa* diein confidence of the truth ,of : their doctrine and of 
flbWr personal safety. Dsee the peace of their deaths, tes- 
s»fy.to tlie divinity of their creed or of; their oenim union?' 
Does the extreme earnestness and reality of religious feel- 
ire* exhibited in theanatlen .sfciztace. and deashnof ope who 
nest as stem in: his-. halaefl of your opinion* a»ia;tha* ear- 
wmtmemot fmtoag£tir. Arnold,}, wko OBeevaningpcofestted 
against the sacramental principle and next morning died, 
wka the words of holy Scripture in bis mouth — does it jjive 
aajf nsuction. to that hawed and that protest? And there' 
is-anotber, a palviaiatfMr. Scot*!, one of whose 'special' 
aa^contiaual prayers in his fast lUneis .was for persever"-' 
•meet in grace, who cried, ' Lord, abhor me not, though 
Jt be abborrible and- abhor myself !' and who,, five minutes 
before bis, death, by.. the expression of his countenance, i 
ohaMgfng from. prater to adrnjratidn. and calm peace, im- ' 

Scsed upop tb* bystanders that- the veil hatfbeen removed I 
m bis eyes, and" that, like Stephen, fie saw thirigir'ih- 



visible to sense : did he by the circumstances of his death- 
bed bear evidence to the trtuh of what you, as Well as I, 
hold to he an odious heresy ? Mr. Harvey resigned his 
meek soul into the hands of his Redeemer, saying, ' Lord, 
no'.v lette.se Thou Thy servant depart in peace.' Mr. 
VValker, before he expired, spoke nearly these words : ' I 
have been on the wings of the cherubim. Heaven has in 
a manner been opened tome: I shall be there soon.' 'Mr. 
Whitfield rose at five o'clock on the Sabbath day ; went to 
his closet, and was unusually Ion:,' in private ; laid himself 
on his bed for about ten minutes ; then went on bis knees 
and prayed most fervently he might that djy finish his 
Masters work. Then he sent for a clergyman, and before 
he could reach him closed his eyes on this world, without 
a sigh or groan, and commenced a sabbath of everlasting 
rest.' Alas! there was another who for three months k lin- 
gered,' as he said, ' in the face of death." ' Oh, my G d,' 
lie cried ' I know Thou dost not overlook any of Thy 
creatures. Thoudostnot overlook me. Somuch torture . . 
to kill a worm! Have mercy on me. 1 cry to Thee, 
knowing I cannot alter Thy ways — 1 cannot if I would, 
and I would not if I could. If a word could remove these 
sufferings I would not utter it. Just life enough to suffer," 
he continued ; ' but I submit, and not only submit, hut re- 
joice.' One morning he woke up, and with firm voice an I 
great sobriety of manner Sf/oke only these words : ' Now I 
die !' He sat as one in the attitude of expedition, and 
about two hours afterwards it was as he hud said. And 
he was a profossed infidel, and worse than an infidel — an 
apostate priest." 

We have allowed Dr. Newman to state his instances 
fully, which cause no difficulty to us, however perplexing 
they may have been to those to whom they were addressed. 
We allow that the confidence which a dying man may feel 
in the truth of his opinions and in his own future salvation 
is no proof either of the one or the other; yet when we see 
the grace of God present with him, enabling him to hear 
sickness and suffering wiih patience, giving him resignation 
to the will of God and unfeigned trust in His mercy through 
Christ, we may reasonably hope and believe that his errors, 
whatever they may have been, were not incompatible with 
his final salvation. None of the instances produced by 
Dr. Newman are likely to cause any difficulty to our 
readers, except, perhaps, the last. And even in that case, 
when we see some of the fruits of the faith which once he 
held abiding after the faith itself had passed away, may we 
not charitably hope that the aberrations of intellect over 
which his friends had to mourn in his later years did not 
sever him from the Saviour, who did not cease to be near 
him. though the eyes of his understanding bad become 
unable to discern him. 

In point of fact, though Roman Catholics hold this doc- 
trine of exclusive salvation, they make no difficulty wben 
they wish to be chaiilable in admitting tbe possible saiva- 
tipn of Protestants, It is a common practice with them to 
lay down a rule, and afterwards oat out the heart of it 
with exceptions nearly as wide as the rule. So it is here ; 
and though ''exclusive salvation" is tbe rule, ''invincible 
ignoraice" will afford as many exceptions as can be desired. 
Indeed,when Horn an Catholic divines are in a tolerant frame 
of mind, ;it would seem as if they were willing to pro- 
nounce any man's ignorance invincible provided it had not 
actually been conquered. In a later part of these same 
lectures it is only Mr. Newman's old friends, the Tractites, 
whom be will not allow to plead this excuse. In every 
other variety either in the Establishment or Methodism, or 
in Dissent, there may be found real earnestness coupled 
with invincible prejudice. " Among the meet bitter railers 
against tbe Church in: this country may be found those who 
are influenced by divine grace, and are at present travelling 
toward heaven, whatever be their ultimate destiny." " Pro 
teatants may be living in- the midst of Catholic light, and 
labouring with the densest and most-stupid prejudices, and 
yet we may be able to view them with hope, though with 
anxiety— with the hope-that the question has never occurred 
to them-^strange as it may seem— whether we are not 
right and they wrong." 

But if this excuse of invincible ignorance he thus freely 
allowed, . the whole doctrine of exclusive salvation 
crumbles away. Mr: Newman has already allowed, that 
those out of the Church may go on from step to step re 
ceivdng and increasing supernatural grace. And now; 
with this excuse of invincible ignorance, there is nothing 
to-pneveat them, fsom receiving tbe grace of perseverance 
and of salvation alee. What, then, is left to terrify us 
ia the doctrine of exclusive salvation? After a very 
diligenti examination of the subject, we have obtained at 
Ivery arm conviction that the pretensions' of the Chord) 
citrtome are untenable, and. wer think -We can laajntarm 
tha&our ignofnocaof any soKd foundation- for ber olaima 
is quite Invincible. What < hinders us; then, from abid- 
log-where *re' ace, and obtaiaing salvation as weJU asra 
the Church stf Borne. 

Nay, not aa.tMtf as in our Church, cries* theRowuratst j 
you mtf, 1 admit,, obtain salvation,, hut. aftt at weif&a 
with na, nor ane you at -likely totdo set. But if this bej 
all, we may say -exactly the sam* to them, We do nee 
deny that salvation may be bad ia thtir Church by those) 
who have held fast to the. nock, even though they have) 
built weed, hay, or stubble upon, the on* foundation-;, 
but we" deny that it.kas safe .to be in their Chor«b atini 
oqrs> In. faet r almost aU. our pstots efdUSlrejicec relate fa>i 
things winch they do, and we believe to be wrong to do. 



Is not the safer course clearly to let them alone. Thus, 
they believe the use of images In worship to be inno- 
cent, while we condemn them as leading to idolatry. Is it 
not the so/lr course (lest, perhaps, wemay be right)to make 
no use of images ? They believe it right to employ tbe 
mediation of the Virgin and of saints, while we think it 
wrong to employ any mediator save Christ alone. As 
he is confessedly sutficient, is it not safer to employ 
only Him ? They bow dawn in adoration before what 
we believe to te bread, and what they — since they 
cann<<t see the prie-t's intention — have no certainty of 
fieiiu anything else Is it not safer, lest haply they 
may be guilty of idolatry, to employ no such adoration ? 
We might go through the other Koman Catholic doc- 
trines in like manner, but we think no doubt can remain 
that wh : chever may be the truest, ours is the safest way. 
In conclusion, we beg our Koman Catholic friends to 
ask themselves, have they any real grounds for thinking 
that submission to the Bishop of Home is an essential 
condition of our everlasting salvation ? If it is, how does 
it happen that our Lord and His Apostles never men ioned 
it ? and how does it happen that the Church for many 
ages did not receive this dogma, nor include it in any of 
those summaries of essential truths known- by the name 
of creeds? Let them consider what a stumbling-block 
they lay in the way ol Protestants, who might be other- 
wise ready to jon their Church, if they can only gain 
admission on condition of consigning to perdition all 
their dear relatives and friends who have not made up 
their minds to join them in tlie same step. And yet, if 
this doctrine of exclusive salvation be too revolting to be 
believed, what certainty can there be of the truth of any 
other doctrine put forward by tbe same Church. 



ST. JEHOME. 



Ik estimating the value of the evidence of any ecclesiastical 
or other writer, it is of sime importance that we should 
hold in mind the personal character and history of the in- 
dividual, as well as the exact age in which he lived. 

Previously, therefore, to considering tbe writings of St. 
Jerome, as we undertook to do in our last number, when 
remarking on the letter of our respected correspondent, 
Dr. Geraghty, we propose to give a brief account of St. 
Jerome himself. 

Jerome is said to have been born about a.d. 345, at 
Strigonum or Stridona, on the confines of Dalmatia and 
fannonia, which is so near to Italy, as observed by Erasmus, 
that the Italians claim him as a compatriot. His father, 
Eusebius, was a man of rank and opulence, and sent him 
to Rome, where he was educated under tbe most learned 
masters — the celebrated Donatus, the commentator upon 
Terence and Virgil, and Vietorinus, an eminent professor 
of rhetoric, and Christian philosopher of the Platonic 
school, He soon made wonderful proficiency in tbe 
diflbreM branches of philosophy and an acquaintance with 
tlie profane authors, and began his acquaintance with the 
Hebrew language, which he afterwards improved with 
great application and diligence. Jerome continued his 
studies at Rome till he was of adult age, and ajier having 
been baptized at Rome, which circumstance be repeatedly 
afterwards referred to in his writings, he travelled in Gaul, 
wbere there were at the time many able and learned meD) 
diligently examined all the libraries wherever lie came, 
and subsequently returned to Rome, where he at first pur- 
posed to spend his life in studious retirement, and collected 
a very valuable library, finding, however, that neither 
the incessant business and noise of a great city like Rome, 
nor his native country, wbichhe represents asentircly sunkin 
sensuality and luxury, were favourable to a life of learned 
study and retirement, he left his country, kinsmen, and 
estate, and departed from Italy with some companions, and 
after successively sojourning at Jerusalem and Antioch, 
be ultimately retired with bis books to the dismal deserts 
of Syria, then almost uninhabited except by a few monks. 
An excessive admiration of monastic excellence, and 
ardour for tbe habits which conferred it, seem to have 
constituted tbe ruling principles of his life.iand may account, 
perhaps, in conjunction with the wild and-aavage charac- 
ter of his abode, for somewhat of that, fierceness and 
violence with which be attacked even his Christian adver- 
saries, agaiast whom he too JrequeDtly poured forth a 
.torrent of angry and sometimes wen rancorous eloquence, 
disparaging those practical and. substantial virtues which 
he could rarely witness and could 'never practise, and in 
their stead exaggerating the merit of mortification, and 
fasting, and ceUhacy, whteb-were the natural and almost 
the necessary accompaniments of his life of study st)d 
■seclusion. In this way he spent four years im intense labour, 
and with such unremitting severity: of ascetic discipline 
that his health became greatly impaired, and bewaaobligad 
to quit hit solitude and to return to Antiech, in ofdtx 
to recruit his sarengtb. 

The Eastern Churches were at mat time sadly -torn 
asandtt by the Atian heresy. Tinder the patrenageof the 
nBssperpr Valens, indeed, AiHUrism. had for a tine, 
achieved an almost general ascendancy. . Even tae-orfthf - 
dec, Cbnrehesv such a» Astioch, where a numerous Ataa- 
natian party still haMnp-iie head, were divided by cooteacV 
ing factions. No leu. man ibme.rival Bishops,* Mel«bh», 
J?aulinasi and; Vritabs, -each, of- whom had his pasty of ad- 
herents, assmnid: the tots of Bfahsp of that city. ,31*1 
schism turned as much upon certain subtle questions as to 



